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21%), and the channeling of spirits through human bodies (15% vs. 9%). This discovery is quite interesting considering that existing research has found that individuals who profess belief in paranormal phenomena often cite the media as the reason for their beliefs (Alcock 1981) . Sparks, Sparks, and Gray (1995) also found that a respondent's tendency to believe in UFOs was greater after viewing a program supporting their existence. This claim that the media influences individuals in adopting paranormal beliefs is also supported by Sparks, Nelson, and Campbell (1997) who suggest that the viewing of paranormal television programs is positively correlated with paranormal belief.
Various definitions of what constitutes something being "paranormal" have been proposed over the years. However, within these definitions, there seems to be one common theme; these phenomena challenge or lie outside our knowledge of the physical world and our scientific understanding. Peltzer (2003) defines the paranormal as phenomena which defy the basic limiting principles of science. Thalbourne (1982) argues the paranormal to be the set of processes which lie outside of our human ability to understand. Based on these definitions, ghosts, horoscopes, Tarot cards, Bigfoot, and UFO's could be classified as paranormal simply because each of these concepts rely completely on individual belief since they cannot be proven to exist through modern principles of science.
Technically, conventional religious belief also qualifies as paranormal belief. That is, we lack definitive evidence for the existence of angels, demons, the devil, etc. Belief in these entities rests entirely on faith alone. However, regardless of whether they exist or not, some beliefs are more socially acceptable than others. According to Mencken, Bader, and Kim (2009) concepts of God, Heaven and Hell, the resurrection of Jesus, and the Virgin birth are viewed as traditional beliefs within the Christian faith. Because the majority of the United States is Prior research on this topic is limited, contradictive, and unclear as to the effect and relationship specific variables have on paranormal belief. Depending on which author you believe, one theory is better than the other at predicting belief. Much of the confusion is caused by poor sample sizes and inconsistency in defining the paranormal. This analysis hopes to clarify those social variables which drive individuals to accept paranormal beliefs.
PREVIOUS RESEARCH

Measurement of the Paranormal
Depending on the range of paranormal beliefs considered, several scales have been designed in the past, all of which have the same goal of assessing belief in the paranormal. Some are larger and more encompassing than others, and each contain their own idea of what "paranormal" actually entails. One of the smaller types of measurement used to asses these beliefs is known as the sheep-goat scale. While this scale contains statements assessing belief in other forms of the paranormal, traditionally it is most commonly used for measuring belief in the existence of extrasensory perception (ESP), or the ability to acquire knowledge without previous knowledge or use of the senses. It contains 15 questions which prompt the respondent to choose one of three possible answers (True/Uncertain/False). Eleven items measure belief in ESP and telepathy, two measure belief in life after death and communication with the dead, and the remaining questions concern the drawing out of ESP within a laboratory environment. These scales were formulated to differentiate between those individuals who are sheep (those who profess strong belief in the existence of ESP) from those who are goats (those who report little or no belief in the existence of ESP).
Other researchers argue that paranormal belief encompasses more than just parapsychological phenomena such as belief in UFOs, demons, astrology, Bigfoot, and other types of religious, superstitious, and supernatural beliefs. One of the more customary scales used in assessing a wider range of belief in the paranormal is Tobacyk's Paranormal Belief Scale which is comprised of 26 items covering questions on religious belief, superstition, spiritualism, psi belief, extraordinary life forms, precognition, and witchcraft. For each of the 26 responses, respondents are asked to choose their answer based on a 7-point Likert scale ranging from strongly disagree to strongly agree with an uncertain category in between. Over the years, this method of measurement has been used in several different research projects in its entirety or with some minor revisions (see Aarino and Lindeman 2007; Peltzer 2003; Tam & Shiah 2004) .
Dominant Theories within Paranormal Research
Over the years, researchers have developed several theories in an attempt to explain what factors influence individuals to accept paranormal beliefs. The marginalization theory, sometimes referred to as deprivation theory, hypothesizes that individuals who are marginalized from the rest of society due to lack of power or status are more likely to hold paranormal beliefs.
These marginalized individuals include women, minorities, the poorly educated, and those with low annual incomes. Due to their lack of status or power, these individuals tend to accept alternative beliefs and reject traditional belief systems as a means of explaining why certain events or crises occur within their lifetime. Aarino and Lindeman (2007) support this idea showing that paranormal believers and "double" believers (those who accept both religious and paranormal claims) were individuals who faced slightly more negative events in their lifetime compared to those participants who identified as skeptics. It may be possible that these individuals hold these beliefs because they view some concepts of the paranormal such as astrology or tarot cards offer some explanation or guidance in their lives.
Closely related to the marginalization argument is Hirschi's (1969) social bond theory.
This theory hypothesizes that individuals who adhere closely with social and cultural norms will exhibit less deviant behavior. As I mentioned earlier, religious beliefs are deemed more socially acceptable because they are part of the dominant belief system within the United States. It is the non-religious beliefs that are stigmatized and feared by many, especially those tied closely to the church and its teachings. Because of this, individuals who possess power or status in society (e.g. politicians) should view non-religious paranormal beliefs as unattractive and threatening to their self-image and avoid these beliefs altogether. At face value, this argument ties loosely into the marginalization/deprivation argument since it suggests a negative association between religious and paranormal beliefs. For all intents and purposes, it argues that individuals who possess status within society should profess little to no belief in the paranormal. Based on these two theories, I predict for paranormal belief, both religious and non-religious, to be strongest among those individuals who are young, non-white, less educated, female, and those who have low annual incomes.
Contrary to the marginalization/deprivation argument is the small-step hypothesis which suggests a positive relationship between religious and paranormal beliefs. In essence, people who hold conventional religious beliefs are more likely to accept paranormal beliefs. Rice (2003) suggests that if a person believes in devils and angels, it is only a small step for that individual to also believe in ghosts and aliens. This makes logical sense considering that both types of beliefs rely completely on individual faith and cannot be proven to exist through modern techniques of science.
When talking about the small-step argument, it is important to remember that some steps may be "smaller" than others. For instance, one could argue that it is a smaller step for someone to belief in demons and haunted houses rather than angels and tarot cards. Because I believe the marginalization theory better predicts paranormal belief, and the fact that I will be controlling for religiosity, I predict a negative relationship between religious and non-religious paranormal beliefs. Religiosity should act as a filter separating one type of believer from another.
The functional alternative hypothesis has also been applied within this type of research as a means of explaining belief in the paranormal. This theory states that it is an individual's lack of religious beliefs that drives them to adopt alternative belief systems that are usually magical or supernatural (see Emmons and Sobal 1981) . In other words, it could be that these individuals adopt certain belief systems as a means of explaining life events because they lack a religious identity or religious beliefs. This relates back to the argument I made in a previous paragraph.
Religion and religious beliefs offer some explanation and guidance for individuals looking for answers to life's most challenging questions. On the other hand, non-religious beliefs may offer some guidance. It seems quite logical for someone who does not identify with any formal religion to seek and adopt non-religious paranormal beliefs. Essentially, the individual is not under any pressure by the church or other religious peers to adhere to any religious ideas and is free to adopt whichever beliefs he or she pleases. Because this theory suggests a positive relationship between religious "nones" and paranormal belief, I will control for religious "nones" within this analysis in order to test this argument. I expect for "nones" to report stronger belief in the non-religious paranormal.
Demographic Variables
Overall, the main goal of paranormal research for sociologists has been to establish what factors influence an individual to accept paranormal beliefs. Sex seems to be only variable that has been proven to predict belief in the paranormal consistently. Past research has shown women tend to score higher than men in scales of paranormal beliefs (Irwin 1985) . Women are also more likely than men to report paranormal experiences (Fox 1992; MacDonald 1995) .
However, men have professed stronger belief in UFO's (Clarke 1991 ) and the Loch Ness
Monster (Tobacyk and Milford 1983) . It has also been suggested that women are more religious and spiritual than men overall (Mears and Ellison 2002) . Mencken et al (2009) suggest that women may see spirituality as an element of femininity, thus causing them to accept paranormal beliefs on a larger scale than males.
Religious Beliefs vs. Paranormal Beliefs
Previous studies have also examined the relationship between religious and paranormal beliefs. Sheils and Berg (1977) presented a sample of college students with various statements aimed at measuring religious and paranormal belief. Statements such as "I believe heaven and hell are actual places" measured "religious belief", while "paranormal belief" was measured by statements such as "I think it is possible for people to communicate directly from mind to mind."
Their findings showed greater religious belief was negatively correlated with belief in psychic events. However, using the same methodology and a different college sample, Tobacyk and Milford (1983) found that high religious belief was positively correlated with belief in precognition, witchcraft, and negatively with spiritualism.
One of the more famous and widely cited studies was conducted by Alan Orenstein in 2002.
In order to measure religious belief, Orenstein asked respondents were asked if they believed in 
Belief in the Existence of Evil and Paranormal Belief
There are those researchers who will argue that a belief in the existence of evil forces (i.e. the devil, demons, etc.) has a significant impact on an individual's attitude toward particular behaviors and ideas, including the paranormal. Bader, Baker, and Mencken (unpublished) examined those individuals who believe that there is a constant "spiritual battle" occurring in reality between God and Satan. Results imply a positive relationship to exist between belief in evil supernatural forces (Satan, demons, Hell) and non-Christian paranormal beliefs (UFOs, haunted houses). In fact, belief in evil forces proved to be the second most powerful predictor of paranormal belief next to church attendance, which surprisingly had an opposite effect on belief. Berger and Luckmann (1966:11) claim that churches are among the most important organizations for maintaining a "monopoly over all ultimate definitions of reality." Based on this assumption, one would guess that the more one is exposed to church teachings and practices, the less paranormal beliefs one would hold. This is where the concept of religiosity may play an important role in understanding paranormal belief. Throughout the various research projects conducted on the paranormal, religiosity has been measured in different ways such as church attendance, religious identity (theologically liberal, Bible-believing, Evangelical, Fundamentalist, etc.), or how often one prays. In the past, certain forms of religiosity have proven to be helpful in understanding paranormal belief. Aarino and Lindeman (2007) found that higher religiosity was negatively associated with paranormal beliefs. Utilizing church attendance, Orenstein (2002) Based on the assumptions in the previous paragraph, I predict for religiosity to be the strongest predictor of paranormal belief, both religious and non-religious. Being highly religious exposes individuals to environments where certain norms and standards are established. In being exposed to these environments, individuals become familiar with what beliefs and practices are more acceptable than others. Attending church is just one way for individuals to be exposed to such environments. Church attendance alone has proven to be a strong negative predictor of paranormal belief (McKinnon 2003; Orenstein 2002) . Individuals who attend church as least weekly are exposed to others who hold similar beliefs to their own, and much like young men in a fraternity house, these individuals should be least likely to engage in activities or accept beliefs that are incongruent with the specific norms established by the institution.
RELIGIOSITY
However, attending church on a consistent basis is not the only way to assess religiosity.
Church attendance may not even be the best indicator for religiosity. As Smith (1998: 20) states, people who claim to attend church regularly may be apathetic religiously, yet they still attend in order to achieve the status they think goes along with being a church-going citizen of the community. Because of this, I believe a wider range of variables should be included in this analysis in order to attain a more accurate indicator of an individual's religiosity.
LIMITATIONS OF PAST RESEARCH
There are certainly some reasons as to why the literature on this topic is confusing and contradictive. In general, there are few studies which incorporate samples large enough to generalize to the national population. Those that are large enough either incorporate data which are outdated (Emmons and Sobal 1981) or non-representative of the United States (Orenstein 2002). Because of this, researchers have not been able to generalize results to the national population. Rice (2003) agrees that data limitations are to blame for inconsistent conclusions about social predictors of paranormal belief. He adds that although many studies incorporate large samples, they are limited because they include only a small battery of questions assessing paranormal belief. It is important for research such as this to be conducted in order to start building the framework for definitive conclusions. This thesis tries to make and advancement in the study of paranormal belief by utilizing, random national sample data consisting of over 1,700
respondents in its analysis.
Research such as this is also important because it could contribute to argument of whether or not individuals are substituting paranormal beliefs for religious beliefs. Emmons and Sobal (1981) discovered that individuals who do not identify with any religious affiliation ("nones")
reported lower belief in religious paranormal phenomena and higher belief in the non-religious paranormal. If this analysis supports research suggesting that religious "nones" are more likely to adopt beliefs which lie out of mainstream religion, it could lend support to the argument of the secularization of America.
Additionally, this study is devised with the logic to test that those individuals who identify as highly religious should not hold beliefs which lie outside of traditional church teachings.
Likewise, those who report weak religiosity should be the most likely to report weak belief in religious paranormal phenomena and strong belief in the non-religious paranormal. For example, highly religious respondents should be least likely to believe in non-religious paranormal phenomena such as UFOs because traditional church teachings state that man and all other forms of life were created here on earth. If someone were to believe in UFOs, hypothetically, they would believe in the existence of other life forms outside of our planet.
These beliefs are at odds with each other because they conflict with traditional religious beliefs.
If the data suggest that both the highly religious and the non-religious are holding more and more of these non-religious paranormal beliefs, this could mean that America is slowly becoming a secularized nation. That is, if the religious are just as likely as others to accept belief in nonreligious beliefs, it could mean that these beliefs are slowly becoming acceptable within society.
With the fascination of the paranormal in the media in the past few years, this may be what is happening.
Lastly, existing research also lacks an extensive measure on religiosity. The overwhelming majority of research includes anywhere from 1-3 variables aimed at capturing individual religiosity. This analysis will utilize six variables aimed at assessing religiosity. Due to the lack of large samples, along with weak indicators of religiosity, I believe researchers have undermeasured the power religiosity may hold in helping explain paranormal belief. This research should help fill the void that exists within this literature because these data are taken from one of the largest nationally representative data sets assessing paranormal belief.
HYPOTHESES
Previous literature proposes that a highly religious person should not condone beliefs and activities outside of social norms. This explanation ties into Hirschi's social bond theory where individuals with a strong adherence to social and cultural norms will exhibit less deviant behavior. A highly religious person exposed to the activities and beliefs of their institution should see unconventional beliefs as a threat to their religious identity. Holding religious beliefs but not practicing the faith through activities such as attending church allows the individual to become less exposed to religious tension (Glendinning 2006; McKinnon 2003) ; Stark and Bainbridge 1985) . As a result, these individuals may seek to involve themselves in activities outside their faith (Mencken, Bader, and Stark 2008) .
Based on the information provided above, I hypothesize the following:
1. Religiosity is positively associated with belief in the religious paranormal and negatively with belief in the non-religious paranormal.
2. Religiosity will be the strongest predictor of both Christian and non-Christian paranormal beliefs .
3. Individuals who identify as religious "nones" will be more likely than individuals with some religious identity to believe in the non-religious paranormal.
4. Based on the assumptions of the marginality hypothesis, individuals who are female, younger, poorly educated (high school or less), have a low SEI, and are non-white will report higher belief in the non-religious paranormal.
5. Religious paranormal beliefs and non-religious paranormal beliefs are negatively associated with one another when controlling for religiosity. Interviews were conducted with the person in the household age 18 or older and who had the most recent birthday. After the initial call was completed, two call-backs followed. Once each interview was completed, respondents were then asked to take part in another study being conducted by the Gallup Organization which examined the beliefs and values of Americans. In exchange for their participation, each respondent was given $5.00. Once consent was given by the respondent, a mailing address was requested by Gallup. 660 of the initial 1,002 respondents agreed to participate. Of the 660 respondents contacted by telephone, 603 agreed to give their mailing address.
DATA
In addition to those 603 respondents, Gallup mailed 2000 questionnaires to its national random digit dial database. Originally 2,603 questionnaires had been sent across the country. A total of 1,721 surveys were completed and returned to Gallup which yields a response rate of 46.5 percent.
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The Baylor Survey is appropriate for this research because it contains many more items that operationalize religiosity other than church attendance such as "How often do you pray?", "How often do you say grace?", "How often do you read the Bible or Koran?", "How often do you participate in religious activities such as Bible study or Sunday school?" These questions provide superior measure of religiosity than church attendance alone.
Baylor's national sample makes these data generalizable to the United States population of adults. As mentioned in a previous section, the bulk of the literature draws upon unrepresentative samples. In utilizing these data, I hope to verify results similar to Mencken et al (2009) .
DEPENDENT VARIABLES
Religious Paranormal Beliefs Emmons and Sobal (1981) compared differences between the religious (fundamentalist)
paranormal and the non-religious paranormal suggesting that high belief in one category should result in low belief in the other. Because I define the paranormal as phenomena which lack physical, scientific evidence to support their existence, I operationalize in the same manner dividing the paranormal into two groups: religious paranormal beliefs and non-religious paranormal beliefs. In addition to these groups, my analysis incorporates more variables measuring paranormal belief and religiosity. In the paragraphs to follow, I elaborate which paranormal beliefs should be grouped into each category.
In the original Baylor survey, there were two sections assessing belief in paranormal phenomena. The first section assesses belief in some of the more common types of religious beliefs. The beliefs listed in this section are: God, heaven, hell, Satan, angels, demons, purgatory, Armageddon, the Rapture, and ghosts. It may seem odd that they would include ghosts in this category. However, one can argue that ghosts should be included here because the Christian religion believes in the Holy Ghost which is part of the Holy Trinity. Secondly, ghosts are mentioned within the New Testament, specifically within the Gospels of Matthew and Luke. more acceptable for an individual to profess belief when compared to other types of nonreligious paranormal phenomena.
Non-Religious Paranormal Beliefs
Unlike the religious paranormal, the non-religious paranormal group contains phenomena which are slightly more stigmatized within society because they are not part of the dominant belief system. Again, these are beliefs that should be seen as risky and a threat to those individuals who hold higher status within society or profess high religiosity. This section of the Baylor survey was labeled The New Age which asked respondents to state their belief in alternative medicines, UFOs, Bigfoot, the Loch Ness Monster, astrology, haunted houses, tarot cards, palm readers, the ability to influence the physical world with the mind, the theory of Atlantis, and the ability for dreams to foresee future events.
An argument could be raised about the method through which I have classified these two groups, particularly in regards to my inclusion of haunted houses in the non-religious paranormal. Theoretically, it could be classified under either category. That is, if an individual believes in the existence of demons and ghosts, what would stop them from believing in the ability for houses to be haunted or vice versa? In other words, for someone to believe in haunted houses, one would think that it would be standard for them to also acknowledge the existence of demons and/or ghosts. Whichever way you look at it, there seems to be some relationship between specific sets of paranormal beliefs which would lend support for the small step theory.
There may be a reason as to why previous research has found limited evidence supporting its claims. More specifically, it could be that the small step hypothesis is more successful in helping predict belief in certain types of paranormal phenomena over others. That is, it may be a "smaller" step for someone to believe in ghosts and haunted houses than for someone to go from believing in demons and ESP.
INDEPENDENT VARIABLES
Demographic Variables
The demographic variables included in this analysis are age, sex, race, education, employment status, and income. Age will divided into four categories (18-30, 31-44, 45-64, 65 and older). This variable is coded in a manner that allows separation of individuals based on different life cycles they have experienced or will experience in the near future. Sex was coded as a dummy variable representing females because the majority of research dictates that females are often more likely to profess belief in both types of the paranormal.
Using similar logic and adhering to the marginality hypothesis, race was divided into two categories (white, other). Education was stratified on a 6 point range (less than high school, high school grad, some college, Jr. college, college graduate, postgraduate work/degree). This The final demographic variable to be included in this analysis is annual household income.
It is coded on a 5-point scale as follows: less than $20,000, $20,001-$35,000, $35,001-$50,000, $50,001-$100,000, $100,001 or more. As you can see, each one of these categories has a significant enough margin to differentiate various class units within society. Table 1 provides percentage distributions for these demographic variables.
Religiosity variables
In coding the variables for religiosity, the main goal was to establish variables which would separate the highly religious individuals from those "go through the motions". The original prayer of grace is offered at a meal (daily or more), and time spent participating in religious activities such as Bible study or Sunday School (3 or more times a month). Originally, the Bible study variable was coded on a scale from 1-4 (not at all, 1-2 times, 3-4 times, 5 or more).
Although it is more appropriate to include individuals who participate in these activities at least five times a month or more, there were very few cases in which this occurred. Approximately 8% (n=132) of respondents in the data set satisfied this requirement. Including those who participate at least three times a month allows for concentration on a larger sample (approximately 19%, n=327), while still having a variable that is conservative enough to distinguish a person who is highly religious from someone who is not. Table 2A contains percentage scores for all six religiosity variables according to the dummy recodes. According to the results, Biblical literalism is the least significant variable in building this index. One possible explanation is that this could be a weak indicator of religiosity when examined by itself, especially in terms of the other religiosity variables included in this index. In other words, all five remaining variables measure the extent to which someone is actively involved in a specific religious activity. Biblical literalism is concentrated more on someone's opinion rather than their actions which may be one reason it does not contribute to the index as much as the other religiosity variables do. Below are the percentage scores for the religiosity index. The Rapture 49%
Ghosts 46%
An index was also created for these beliefs which can be found in Appendix C. Together, these ten variables yield a Cronbach's alpha equal to .896. 4 This alpha value is in fact the highest among the indices created for this analysis. As you will see, this value is considerably higher than the alpha value for the index assessing non-religious paranormal belief. Questions concerning belief in the non-religious paranormal are similar in format; however they are measured using a 5 point Lickert scale which includes an "undecided" category for respondents to choose from. As with the religious paranormal beliefs, these variables were also created into dummies so that a positive response (strongly agree or agree) were labeled 1 and all other responses as 0. Located below are descriptive statistics for the non-religious paranormal belief items. 
ITEMS PERCENT
To what extent do you agree or disagree with the following statements.
Ancient civilizations such as Atlantis once existed 41%
Some alternative treatments are at least as effective as traditional 74% medicine.
It is possible to influence the physical world through the mind alone. 28% Astrologers, palm-readers, tarot card readers, fortunetellers, and 13% psychics can foresee the future Astrology impacts one's life and personality. 14%
It is possible to communicate with the dead. 20%
Places can be haunted. 37%
Dreams sometimes foretell the future or reveal hidden truths. 52%
Some UFOs are probably spaceships from other worlds. 25%
Creatures such as Bigfoot and the Loch Ness Monster will one day 18% be discovered by science Appendix D contains the statistics for the index assessing belief in the non-religious paranormal. As with the religious paranormal index, ten items were entered yielding a Cronbach's alpha of .781. As you can see, the alpha value is significantly smaller than that of the religious paranormal group. Cronbach's Alpha = .781
As I stated earlier, there is a significant difference between the average amount of religious beliefs when compared to non-religious paranormal beliefs. Table 4B illustrates that the majority of Americans (approximately 19%) believe in two of the ten non-religious paranormal belief items. Again, this may be the result of the stigma that is attached to these particular beliefs. On the other end of the spectrum, we see that only about 2 percent of the population professes belief in all ten of the non-religious paranormal phenomena.
RESULTS
Ordinary least squares regression was used in this analysis in order to evaluate the predictive power of religiosity and demographic variables on both religious and non-religious paranormal beliefs. Preliminary analyses were conducted to ensure no violation of the assumptions of normality, linearity, mulitcollinearity, and homoscedasticity. Females also profess about .554 more units of religious belief compared to males. Those who identify as white profess about 1.085 less units of religious belief. We also see that for every one unit increase on the education scale, belief in the religious paranormal drops .234 units. The same relationship applies with income; for every unit increase in income, belief in the religious paranormal drops .267 units.
In Model 2, two additional variables measuring religiosity and non-religious paranormal beliefs were controlled for explaining about 45% of the variance in the dependent variable.
Religious "nones" again profess about 5.139 less religious beliefs than individuals with some religious identity. As within the first model, significant support is given for the marginalization argument. We see for every unit increase on the scale for age, belief in the religious paranormal decreases .268 units. A negative relationship also applies for our variables for gender, education, and income. Respondents who identify as white hold about .764 less units of religious beliefs compared to minority groups. For every unit increase in education, religious belief decreases .203 units whereas every unit increase in income results in a decrease of .178 units of religious paranormal belief.
With the inclusion of the religiosity and non-religious paranormal belief measures, we find that a positive relationship exists between these two variables and belief in religious paranormal phenomena. In other words, Model 2 lends support to the small-step hypothesis. More specifically, for every unit increase in non-religious paranormal belief, there is .287 unit increase in religious paranormal belief. In fact, next to being a religious none and highly religiosity, having strong belief in the non-religious paranormal is the third strongest predictor of religious paranormal belief (beta = .287, p < .001). This is surprising since I controlled for those individuals who identify as highly religious. As was stated earlier, I tried to create a measure for religiosity that would separate individuals who were highly religious from those who were moderately or not religious. This model suggests however, that these individuals still hold beliefs which lie outside of mainstream religious teachings. *P < .05; **P < .01; *** P < .001 Table 6 presents the last of the regression models in this analysis which concentrate on measuring belief in the non-religious paranormal. Model 3 displays the demographic measures while controlling for the religious nones. The model as a whole explains about 6 percent of the variance compared to 37% and 45% percent within the first two models. There is also a large difference in our intercept values as compared to those in Models 1 and 2. Nevertheless, we find strong support for the marginalization theory. One unit increase in age results in a .434 unit decrease in non-religious paranormal beliefs. Females profess about .459 units of non-religious belief more when compared to males. Those who identify as white believe in about .575 less beliefs than compared to other racial identities. We also find that for every unit on the scale for income, non-religious paranormal belief decreases by .159 units. In addition, individuals who are unemployed profess about .352 less non-religious paranormal beliefs compared to individuals who hold some form of employment (paid work or working without pay in a family business or farm).
This model also specifies a negative relationship between having no religion and belief in the non-religious paranormal which contradicts previous research suggesting that religious "nones" are more likely to adopt non-religious paranormal claims in place of religious paranormal beliefs (Emmons and Sobal 1981) . In fact, it is not even significant within the model. This is somewhat surprising due to the fact of its significance within the religious paranormal belief models.
The Another interesting finding within this model lends more support for the argument of a small step between belief systems. As we saw within Model 2, a positive relationship exists between both types of paranormal beliefs, for in this model we see that those individuals who profess strong belief in the religious paranormal are significantly more likely to also believe in the non-religious paranormal. In fact, for each unit increase in religious paranormal belief, there is a .247 unit increase in non-religious belief. In addition, this variable has the second strongest effect (beta = .317; p < .001) on non-religious paranormal belief as it was also in Model 2 and once again provides evidence supporting the small step theory.
DISCUSSION
A total of five hypotheses were tested in thesis. In my first hypothesis, I predicted that high "religiosity" would be positively associated with belief in the religious paranormal group and negatively with belief in the non-religious paranormal. Models 2 and 4 support this claim
showing that religiosity is a positive predictor for religious paranormal belief and a negative predictor for non-religious paranormal belie. Aarino and Lindeman (2007) suggest a simple and somewhat obvious solution claiming highly religious adhere more closely to their religious doctrines are therefore less likely to adopt these beliefs. In essence, religiosity acts as a shell blocking out anything threatening the individual's beliefs and values.
Aarino and Lindeman's argument for why the highly religious avoid these beliefs is similar to my view on this matter. It seems almost obvious that individuals who practice their religion frequently and hold their faith sacred would remain distant from non-religious paranormal beliefs. In examining the literature, I noticed that most studies did not employ very many variables capturing individual religiosity which prompted me to include a more comprehensive religiosity variable in this analysis. It is a possibility that previous studies have underestimated or overlooked the predictive power of religiosity. In an attempt to gain a better understanding of this predictive power, my second hypothesis suggested religiosity to have the strongest influence on both types of paranormal beliefs. This hypothesis was only supported in regards to nonreligious paranormal beliefs (beta = -.371; p < .001). Although this relationship was not supported within Model 2 measuring its effect on belief in the religious paranormal, it had the second strongest effect (beta = -.251; p < .001) next to being a religious "none" (beta = -.495; p < .001).
Based on previous literature from Emmons and Sobal (1981) , I hypothesized that religious "nones" would be more likely to hold non-religious paranormal beliefs. This relationship was indeed supported, however it only occurred when controlling for religiosity and belief in the religious paranormal. What this means then, is that demographic variables alone are not accurate predictors for explaining why individuals adopt alternative beliefs. Religiosity and belief in the religious paranormal are in fact more accurate at assessing this argument.
Hypothesis four is a direct test of the marginality hypothesis suggesting that paranormal beliefs are held by those who are marginalized from the rest of society based on SES, race, sex, education, income, and other indicators of status. This argument was supported within both models measuring non-religious paranormal belief. According to Models 3 and 4, non-religious paranormal belief is associated with being older, female, non-white, less educated, having a lower annual income, and being currently unemployed. All variables were significant within these models with the exception of education, and while this was true, the direction of the relationship to non-religious paranormal belief coincides with the marginalization argument, just as all other remaining demographic variables do.
Because some beliefs are deemed more socially acceptable in society, I did not expect the marginalization theory to apply to religious paranormal beliefs. In other words, these beliefs are "less risky" for individuals of higher status to accept because they are a part of mainstream society. Although the relationship was not expected, I found similar support for the marginalization argument. However, there are some significant differences in these models when compared to those measuring belief in the non-religious paranormal. Education was significant (p < .001) in Model 1 and 2, yet insignificant in Models 3 and 4. Within either model, unemployment failed to be a significant factor. Also, when controlling for religiosity and belief in the non-religious paranormal, being a female has no significant effect on religious paranormal belief. This is surprising because we would expect for females to be more likely to accept more religious beliefs given they are more religious as suggested by the literature.
However, Model 2 does not support this claim and is therefore contradictory to Mears and Ellison (2000) which suggests that women are not only more religious than men, but also more spiritual as well.
My final hypothesis tested the small step theory suggesting a positive relationship between religious and non-religious paranormal beliefs. Originally, I predicted for there to be a negative relationship between the two based on the fact that I controlled for those individuals who identify as highly religious as well as those who did not identify with any formal religion ("nones").
However, even when controlling for these factors, strong support for the small step argument is provided. That is, belief in one type of paranormal can predict belief in another.
LIMITATIONS
The scientific study of paranormal belief is complex and diverse which has prevented can be agreed upon, it seems that research in this area will continue to yield contradictory results.
Surveys such as this are an essential tool when searching for large sample data in order to make conclusions to be drawn to a general population. However, surveys can have their shortcomings. In regards to this particular survey, some researchers would argue that the quality of data in surveys on the paranormal can depend largely upon how researchers define the paranormal. Others contest that the simple format of surveys can impact how respondents acknowledge paranormal beliefs. Gray (1990) found that respondents report less belief in paranormal phenomena when they are asked to simply check an option on the degree to which they believe in something. Considering the Baylor Survey is devised with several checklists, this is an important idea to keep in mind.
Other researchers would question the inclusion of "don't know" or "uncertain" response options in a survey on paranormal belief. Grey (1988) Using secondary data to complete this thesis has saved an immense amount of time, money, and effort. However, despite its benefits, utilizing secondary data can have its drawbacks (Freese 2007) . Even with the amount of work involved in designing and collecting the data, surveys can only provide indirect insight on the processes of an individual's social life.
Although the data are better in quality when compared to other projects assessing belief in the paranormal, it is important to keep in mind that the results are neither conclusive nor absolute.
Creating indices has allowed me to utilize more comprehensive measures for assessing religiosity and paranormal belief. However, unlike other studies I am unable to establish which types of paranormal, both religious and non-religious, are associated with certain variables. For example, I cannot say that weak church attendance is associated with strong belief in astrology or that individuals who interpret the Bible literally word-for-word are less likely to believe in UFOs. In creating these large indices, I am limited in the specificity in the conclusions I am able to draw.
CONCLUSION
This research sought to better explain paranormal belief using data that are regarded by some as the best religious survey data that exist. Additional support was given to the marginalization and small step hypothesis, however, more research needs to be performed before any concrete assumptions can be made. The main problem that I see within this research is the lack of consistency with measuring the paranormal. Depending on which author you read, you will find a significant difference in the way each one defines or categorizes the paranormal (e.g. (2008) studied a particular subset of society; those who believe that believe there is a spiritual war occurring between God and the devil. Their findings suggest a positive relationship between evil forces (Satan, demons, Armageddon) and non-Christian paranormal phenomena such as haunted houses and UFOs. In this case, one could conclude that indeed the small step argument is effective in predicting belief. That is, they may believe in both Christian and non-Christian paranormal phenomena, yet they avoid them because they view them as Satanic or the work of the devil. However, can we say that this concept works for all types of believers? It is important for researchers to understand the difference between different sets of believers. Previous research may be valid in some sense. That is, findings may be valid for a particular subset of individuals.
My findings suggest that religious individuals hold beliefs which are outside of conventional church dogma. It seems as if those who identify as highly religious may not be as rigid as previously thought. One would expect for highly religious individuals to reject beliefs which could challenge or threaten their religion or religiosity. Such is not the case in this thesis. The question then is: why does this relationship exist? Is it because they believe these phenomena to be the work of the devil as suggested in previous research or is it something else? That something else may have something to do with the marginalization argument. More specifically, it is quite possible for respondents who identify as highly religious to be marginalized from society through a low annual income, poor educational background, etc. In essence, marginalization theory could also be applied for those individuals who have strong ties to the church. Unfortunately, this analysis does not allow for me to investigate this idea. Still, it is an interesting argument and could be another reason why my models support the small step theory.
No matter what the case may be, it is important to understand why the highly religious accept belief in these phenomena. More research needs to be done in an effort to discover whether or not these beliefs are being avoided or not. As mentioned in a previous paragraph, Mencken, Bader, and Stark (2008) discovered that firm believers in Christianity are just as likely as those who are not to experiment with the paranormal. They also found that individuals who held conventional Christian beliefs but did not attend church were the most likely to participate in paranormal activities. These researchers suggest that this relationship exists due to the individual's lack of church attendance. It is church attendance, they believe, which places the individual under great social control. By attending church, individuals who hold strong Christian beliefs are frequently exposed to others who share similar beliefs and ideas. As a result, these individuals are least likely to engage in activities which are at odds with conventional Christian beliefs.
Researchers must recognize the importance of religious participation and religiosity in understanding belief in the paranormal. The point that Mencken, Bader, and Stark (2008) make should not be underestimated. Actively participating in the church and observing its teachings does in fact place the actor under social control. Future research should utilize more variables assessing religiosity in order to obtain a more accurate indicator of this concept. In regards to this research, higher religiosity is associated with lower levels of non-religious paranormal belief. In fact, religiosity had the strongest effect on non-religious paranormal belief compared to all other variables within the model. I firmly believe that future research can verify similar results on religiosity. Much of the confusion caused in previous literature may stem from poor sample sizes or weak indicators of religiosity (e.g. only using church attendance).
It is vital that researchers persevere in their quest for establishing the predictors of paranormal belief. This research can benefit the most using some standard for measuring belief as well as using sample data which can be generalized to a large population. By and large, the world of the paranormal is difficult to assess from the perspective of a social scientist.
Numerous variables effect individual belief. Unfortunately, researchers are only able to give some insight to understanding this concept. This thesis, along with other research published using this data set, will hopefully put us on the right path to better explaining how individuals come to accept belief in the paranormal. 
APPENDIX A
Paranormal Television Shows Aired Since 2001
